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Messages of Meher Baba 


Knowledge 
Anowledge is of three states; 
Bahya Dnyan = External material knowledge 
Antar Dnyan = \nternal Spiritual Knowledge 


Brahma Dnyan = Divine Knowledge 
|) External material knowledge comprises knowledge of worldly af- 
-s, learning, education and science (Ignorance of ignorance). 


2) Internal spiritual knowledge comprises the spiritual experiences of 
» subtle and mental planes (Ignorance of Knowledge and knowledge of 
horance). 


3) Divine knowledge is God’s own Infinite Knowledge (Knowledge of 
owledge). 


Bahya Dnyan is mastered by very few. 
Antar Dnyan is mastered by very, very, very few. 
Brahma Dnyan is attained by a rare one. 


Brahmadnyani becomes omniscient and also at the same 
time becomes the Source of All Knowledge. 


—Meherazad, January 20th, 1960 


| 


>» All Who Love Me 


This is to all of you who love Me and obey Me, as well as to all those who 
ould do so. Most particularly it is to all of you who have replied in the 
irmative (YES), stating your resolution to obey Me and hold fast to 
y “daaman” under all circumstances, and, irrespective of whatever may 
may not happen, to stick to Me to the very end. 


I want you all, My lovers, to take this period of My Seclusion as most 
portant from all angles. 


I want you to help Me by helping one another through practicing 
‘eater tolerance towards all, even towards those who cause you provoca- 
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especially during these six months of My Seclusion which will test t 
utmost your forbearance, thus making you aware of the extent of | 
love for Me. 

I want you to know that I will definitely break My Silence; and I w 
you to cling to My “‘daaman” till the very end, irrespective of wheth 


for any spiritual or material gain, nor for the impending breaking of 
Silence and My manifestation, but I want you to love Me for Myself 
being God in human form. 


I want you to remain undisturbed and unshaken by the force of lil 
currents, for whatever the circumstances, they too will be of My « 
creation. 


I want you to remain absorbed as much as possible in thinking of © 
during My Seclusion of six months, when circumstances will be so «| 
ated during this period that they will try to drift you away from |) 
This is the reason why I have repeatedly stressed, while at Guruprasad, t' 
the time has come when I want you all to cling to My “daaman” w 


both hands—in case the grip of one hand is lost, your other hand will se: 
in good stead. 


And lastly, I want you all to remember NOT to disturb Me in any wh 
during My Seclusion, not even by writing to Me to acknowledge this 
to reaffirm your love for Me. 


My LOVE to you each. 
—Meherazad, June 30, 19 


A Birthday Message 


As a born Zoroastrian, I can well imagine your elation to find me among 
so many of you here, who, like myself, also happen to be Zoroastrian 
birth; but that which makes me feel to be so very happy today is the lo: 
and the devotion of those of you who have succeeded in drawing me « 
this way to Surat. 


In the immediate atmosphere of my country, my community, my thy 
and my that, I may not mind if some of you feel proud or consider tl 
community fortunate because I happen to be born amongst you; but ha 
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; realized once for all the Truth, which is the goal of all life and the 


1 of cach and every religion, I have thereby transcended all religions; and 
| me, therefore, every religion is equally an approach for those who have 
|: to arrive at the same infinite and indivisible Ocean of love and knowl- 
ize, peace and bliss that now and again, here and there, continues rippling 
th selfless service and unsolicited sacrifice through the unflinching faith 
'd sublime devotion of its lovers. 


| There can be no greater folly than for the wayfarers to quarrel over the 
'os and cons of this way or that, instead of remaining concentrated upon 
i'd concerned with one’s own onward march along the path that one 


‘One road may be steep, another full of pot holes, the third torn with 
ging rivers; similarly, cone man may walk best, another may be a’ good 
/nner, the third a fine swimmer; yet, in each case, the things that should 
ally count are the destination and the actual progress that each individual 
Jakes. Why should one who can run like a hare come in the way of an- 
ther who is more likely to succeed only with the speed of a snail? 


Selfishness is the root cause of all troubles. It is all the more dangerous 
cause, under the subtle influence of selfishness, the worst evils are apt to 
sume false colors of chivalry, sacrifice, nobility, service and even love. 


In spite of sometimes turning into a beast with cruelty, anger and the 
ist of aggrandizement and subjugation, man can and often does cheat 
mself into believing that he yet remains a man, a patriot and so on. 


Of all the forces that can best overcome all difficulties is the love that 
nows how to give without necessarily bargaining for a return. There is 
thing that Love cannot achieve and there is nothing that Love cannot 
icrifice. There is nothing which is beyond Me and there is nothing with- 
lat Me. Yet, I am and can always be captured with love. 


Pure love is matchless in majesty, it has no parallel in power and there 
- no darkness it cannot dispel. It is the undying flame that has set all life 
low. All the same, it needs to be kindled and rekindled in the abysmal 
rkness of selfish thoughts, selfish words and selfish deeds in order to burst 


ut in a mighty big spurt to serve as a beacon for those who may yet be 
roping in the darkness of selfishness, be it deep blue or all black. 


The light of Love is not free from its fire of sacrifice. In fact, like heat 
nd light, love and sacrifice, so to say, go hand in hand. The true spirit 
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of sacrifice that springs spontaneously does not and cannot reserve i 
for particular objects and special occasions. 


Just as it can never be too late or too early to learn to love for the 
of love, there can be nothing too small or too big to be sacrificed or sz 
ficed for. The flow of life, flow of light and the flow of love is as muc 
the drop as in the Ocean. The smallest thing is as big as the biggest, 
the biggest thing is as small as the smallest. It all depends upon the | 
ticular yardstick with which one measures a thing. 


The spirit of true love and real sacrifice is beyond all ledgers and nj 
no measures. A constant wish to love and be loving and a non-calculai 


home and office, streets and cities, countries and continents, are the — 
anti-selfish measures that man can take in order to be really Self-ful 
joyful. 


May you one day behold the Ever-Shining Light of Love that never « 
and knows no darkness! 

My blessings to you, one and all. 
—Surat, 1% 


A BIRTHDAY ADDRESS 


By Adi K. Irani 


Birth is without death if it is the birth of knowledge. Death is witho 
birth if it is the death of ignorance. Physical birth and physical death 
the joy and sorrow of the soul’ s quest for an eternal living after the re 


death. 


What birth and death, we know not, do we rejoice and weep, for tl 
millions who come and millions who go. It is the birth that comes not, a+ 
the death that holds not, that truly governs the movement of the ri 
and fall of human bodies. 


To the unenlightened, this is hardly perceptible. To the enlightened thi 
is seen and experienced; but to the one who is himself the Knower. tli 
Known and the act of Knowing, the entire process is incidental and illusor 


he birth of Meher Baba is not an event born out of circumstances. It 
ot a destiny either, formed out of the accumulated effect of human 
jught and activity. It is the Will of the Divine, stormed in the motion- 
| unconsciousness of Gad in the beyond-beyond state, Manifesting itself 
the beyond state of all Knowledge, Power and Bliss it further gorges out 
}> a channel of attributes, of mind and energy that finally assumes a 
‘nan form. 


The Avatar is fully human conscious and has besides, a Universal Mind 
{la Universal Body. In fact, He lives in every thing and in every being 
|| yet is simultaneously beyond every thing and every being. 


This is the Birthday of that Perfection Personified Being whose every 
vught, every sight, every act and every touch is a blessing of incalculable 
gnitude. For the uplift of those who love Him and also for those, who 
owingly or unknowingly keep away from Him, He stands on His own 
/tus of His infinite love for humanity as the living embodiment of Truth. 


What thinking clouds the mind of man! 
What craving sweeps the heart of man! 
What motive drives the act of man! 

No love exists between man and man! 


This is what we see today as the existing state of affairs in the world. 
nn’s mind is allowed to run fast recklessly, clouded with the thoughts 
self-interest, sweeping the heart with craving for power and possession 
id driving the act to the material fulfilment of such a craving. 


Amidst the present set-up of life, thoughts and things move at a break- 
ck speed in almost all fields of activity—science, education, technology, 
litics, space travel, manufacture of weapons and atheism. This super- 
nic speeding cannot be checked. The inherent urge in man to become 
rfect speeds him on and on in a ceaseless effort to reach something 
aich he hopes to find as perfect. The perfection he seeks and chases is only 
ith the intellect, by the intellect and for the intellect. The intellect 
one acts as a guiding star to the mind. 


Exclusive development of the mind unaided by heart creates a conflict 
‘tween man and man, sometimes of an unsurmountable magnitude. It is 
ie-sided and proves ungratifying to the inner nature of man. Man flour- 
nes on the outer fringe of his life and remains miserably poor in the vast 
ymain of inner experience, 


It is inevitable for the obvious reason that the conditions in the worl« 
exist. What is it then that can change the tide of events servile to the | 
hausting display of mind at the altar of greed and selfishness? Can any j F 
conceive of a remedy? 


Love is the only source. Love can counteract and balance the exce: 
of the mind, It is the one power that can move the heart to a benevol: 
line of thought and action. It is expedient therefore that the heart be 
lowed to have a free and unfettered intervention in the affairs of | 
mind. If the heart that is the well-spring of kindness, sympathy, love a 
unselfishness has no voice in what the mind thinks out and does, the m 
is apt to get self-drunk with its assertiveness. Hatred poisons its activ} 
and blood stains its hands in a wild pursuit of earthly gains. The voice | 
the heart is drowned in the maddening tumult of colliding interests. 


What love can we aspire for, to imbibe for ourselves and to give to othe 
unreservedly? To what height of imagination can we soar in our sear 
for that love which is called God? It could only be the love that emanat: 
from the one who is Himself the Ocean of Love; the love that sprin» 
forth from the Infinite Heart of a Being and regardless of distinction iv 
undates the mind and heart of all human beings. No class or creed, r 
religion or race, no status or state can stand as a barrier to the transform 
ing grace of such love. 


Can we understand what Infinite Heart is? Can we hope to be blesse: 
and benefitted by its bounty of faith and conviction? It is very difficul 
for us to grasp intellectually what the Infinite Heart is like. But we cart 
definitely feel it at the level of human expression. Human experience 
beset with difficulties of an incorrect appreciation of Truth. We shoule 
guard ourselves: from a misleading application of our feeling to appear 
ances of verbosity, talent or false humility. We must alert ourselves tc 
a firm and profound understanding of the ultimate value of truth and say, 


Stoop not to any temptation of impatience or immediate gain. There 
are hundred of saints and sadhus, fakirs and pirs and dyani babas. They 
offer charms and practices for overnight material gain or speedy relief 
from suffering. They also offer rapid spiritual advance through stimulat- 
ing inner experiences. They are either fake or half-baked spiritualists. Their 
ready-made devices act as a hypnotic spell or a temporary dope to human 
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Jind. Experiences so acquired are like blinking lights piling more gloom 
1 gloom. How can a blind man lead the blind? 


There are few real saints. Amongst these few, those having spiritual 
| thority or adhikar are fewer still. During the time of grave world crisis 
vere is only one born with a Divine Authority to lead humanity from 
rkness to light, from ignorance to knowledge and from chaos to peace. 


| Baba said recently: “Do not worry. Be happy in My love and continue 
» hold fast to my ’daaman’ to the very end. Rest assured that all will be 
aivinely well. God does not abandon those who trust Him. They who love 
‘e and obey Me as I should be loved and obeyed, will one day be similarly 
}ved and obeyed.” 


i| We are fortunate that the Infinite Divine has willed it and we have a 
reat opportunity that comes only between seven and fifteen hundred years. 
he Infinite Heart has come down to us embodied in a human form. The 
od of Infinite Love has become the Beloved of human hearts. The God 
£ Infinite Love is knocking at your heart, the door of your soul. Take 
eed and in full ready response admit Him to be seated within you for- 
jver, filling your entire being with unchanging blessedness and unfading 
}ve. 


Adi tells us ““Baba’s Birthday was celebrated with great love and vigor 
y different Baba Centers all over India and at Karachi, Pakistan. Baba 
lermitted celebrations and informed all there would be no celebration at 
feherazad, where He presently stays and also at Meherabad, and that 
aba Himself would not attend any celebrations, including one by Avatar 
eher Baba Center at Ahmednagar, situated in my house-office compound. 
t is only one year since the above center has been inaugurated and this is 
he second Birthday Celebration. One of the very exceptional programs 
yas a gathering of poets called “Mushadra” from 10 p.m. to 2 a.m. The 
poets, called “Shayars,”’ were given a line called ‘‘tare-misra,” which means 
‘How could all be fortunate to have the proximity of the threshold of 
dazrat Meher Baba?” The poets from various places who gathered here 
iad composed poems on the rhyme of the given line and one after another 
ecited at the assembly. The poets longed for Baba’s presence which was 
not possible. It is a novel way introduced to get Mohammedans interested 
n reading Baba’s works. In the Mohammedan world at Ahmednagar, the 
srogram carried out was much talked about as very successful.” 


ON FOLLOWING BABA 
Extract from a letter by Bili Eaton, March 10, 1956 


Recently, the question came up among a group of people who 
heard of Baba, love Baba and are following Him, as to whether or no 
would be advisable or even permissible for them—since they have acce 
Baba as the Avatar, and their Master — to receive an initiation fxr 
S$. ————— (who is at present here in the U.S.A.) and/or one of 
disciples. Some felt it would be an act of disloyalty to Baba, while oth uy 
reasoned that one can love Baba and observe His orders and instructif"' 
and at the same time accept the guidance of others on the Path, since 
Masters are doing the work of God and leading humanity to the Goal. 

An appeal was made to Mani to clarify for those dear ones how Ba 
regards such a procedure on the part of those who follow Him, as it is” 
extreme importance that all understand clearly our Master’s own wishes jy 
the matter. The following is a beautiful elucidation given by Mani in rer 
and, since the subject is of general interest to all Baba-lovers everywhe' 
we have reproduced it for the various groups. It is a subject that has be. 
brought up by Baba devotees in earlier days and was made explicit I | 
Him; therefore Mani felt confident that these explanations are Baba’s e! 
pressed wishes: 

“Time and again there have been in the West as well as the East peop 
who have imagined themselves as spiritual guides of those seeking tl 
Divine Goal. These have not lasted long, ending in disillusionment, for onli 
He who is truly Eternal can disperse the darkness of ignorance. There ar 
others that are genuine and highly advanced (as on the mental plane)! 
who can help others to come up to their own level of advancemeni 
Amongst these latter is S. , who,/ Baba said, is a highly advance 
seeker on the Path. We have other jewels like him in India, some knowm 
others unknown. These Masters of the planes should not be confused with 
Perfect Masters: The Masters of the planes have different grades of per’ 
fection (according to the plane they are on); while all Perfect Masters: 
who are Supreme Perfection personified, are one in consciousness. The 
Perfect Master, having reached the goal and having gained Supreme Con- 
sciousness, regains the consciousness of the planes and worlds (mental, 
subtle and gross) in order to help others in the bondage of illusion. 

“We are all one, including the Masters. We are all parts of Baba, the 
Ocean. We, as it were, are the drops; the ones on the subtle planes are the 
streams; the advanced ones on the mental planes are the rivers—all parts 
of the shoreless Ocean of Divine Truth. 
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“Baba has said: ‘Once you open your wings to fly, you must fly straight 
ve the swan. Do not flit from tree to tree like the sparrow, or many things 
‘Ul distract you on the way, and the journey is long.’ 


“We cannot benefit by following more than one Master, even Perfect 
asters, as they themselves tell us. Gustadji (Baba’s old and close disciple 
no has observed silence for many years according to Baba’s wish), was 
rmerly a disciple of Upasni Maharaj. When Baba gained consciousness 
His Perfecthood (Avatarhood), Upasni told Gustadji, ‘Leave me now 
id follow Merwan. Hold on to Him and never leave Him.’ Gustadyji did, 
id has not been to Upasni Maharaj since... . 


“We cannot follow two living Masters at once. Those who follow Baba 
ust follow only Baba. Naturally, we respect all others whom we recog- 
ze as His own reflection, but we should hold on to only one—and what 
stter one than The One! Jesus said, “Give up all and follow Me.’ He did 
yt say, ‘Give up all and follow Peter for I am in him, too!’ 


“We have the Avatar to guide us along the high road to our desti- 
ition; need we tread the many side roads that eventually must lead to 
ie high road? 


“The function of the Five Perfect Masters (present at all times) is 
fferent at the time of the Avatar. At such times, their role or function 
to precipitate the coming of the Avatar, and they all leave their bodies 
fore the Avatar manifests—reposing their “charges”? in Him who works 
the Redeemer of humanity on a wide scale. The Avatar then functions 
one (with also the duty of the Five Perfect Masters incorporated in 
fim). Upasni Maharaj said to his disciples, before giving up the body, ‘I 
1ye given over my charge to Merwan. He is the Ruler.’ 


“Babajan, to whom Baba’s mother would protest for having ‘taken 
vay’ her son from her, told the mother, “He is not your son. He is for 
1e whole universe. Be proud and happy, for He will twirl the world on 
fis little finger like a ball.’ 


“This merging of the Five Perfect Masters’ duty in the Avatar is de- 
cted in the enclosed print, distributed by the Navsari Group. 


eS: , who has a Sikh following of his own, came once to the darshan 

aba gave to the masses in Delhi, and was very happy to see Baba, whom 
2 recognized as Perfect. Baba also liked him very much and told us so on 
lis return.... 


—Mani” 


Baba Pearls =o 28 fe eee 


@ The God Man, in the performance of His Universal Work, has ine 
adaptability. . .. For showing the way to divinity, the God-man may of 
play the role ee a devotee of God, though He has obtained complete un’ 
with God, in order that others should be able to know the Way. : 


@ It is the One Supreme Soul who is playing the different parts of 
Almighty, The Creator, and the God-Realized Man Who has attained t 
Christ-Conscious state and is a Perfect Master. The Perfect Master kno» 
He is in every man and that every man is in Him—the Perfect Master 
Love, Lover and Beloved. 


@ Only three things are of real worth, God, Love and the Perfect Maste 
These three are almost one and the same. 


@ The body suffers, the mind is tormented, but the soul experiences tl! 
bliss (in working for Baba). 


@ One generally passes through three stages in the spiritual life. The firs 
stage is of burning enthusiasm, when the aspirant is imbued with th! 
keen desire of seeing and experiencing the unknown. The second stage ii 
of disgust and disappointment. The third is of divine bliss. The secone 
stage, in which you are at present, is very long. Since you cannot escaps 
from it or remedy it, you must put up with it cheerfully. Don’t leave Me 
in any Case. 

—1923 


@ Through the operation of the mind, which is the seat of the ego, a mani 
regards himself as a separate individual, ja limited being. The problem of 
Self-Realization, therefore, presents a dilemma of how the mind is to con- 
sciously destroy itself, and yet for the consciousness which it has evolved, 
to remain, so that the Real Self may gain Self-consciousness, whereby the 
Soul can become fully conscious cf its own infinite nature. 

—1937 


@ Truth, when it comes, comes in a flash within. When knowledge comes, 
one knows everything, but Truth and its Knowledge is not found unless 
one seeks with all his heart, and when one feels that he cannot live without 
it, then one finds it within the self. I give you My Love, and this Love will 
help you find the Truth. 

—1952 
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lam really happy to see you today, and God, Who is within us all, is 
be experienced as Infinite Happiness, and that can be done only through 
ve for Him. 
—1952 


Look for God: — God loves those who seek Him, and when we seek 
im with all our hearts, we find Him in ourselves. I give you My Love, 
‘at Love which will eventually help you to find God. 

—1952 


Drown all sound in My Silence, to hearken My Word of Words. 
—1960 


- I am the God of all Gods. Trust Me, I know everything. Don’t worry. 
—1960 


Those who are united in love, know no separation. Wherever I am, 
herever you are, I am always with you. 


| It is better to deny God than to defy God. 


. Sometimes our weakness is considered as strength, and we take delight 
| this borrowed greatness. 


| To profess to be a lover of God and then to be dishonest to God, to the 
orld and to himself, is unparalleled hypocrisy. 


}| Difficulties give us the opportunity to prove our greatness by overcom- 
.g them. 


. A child’s trust in its Mother is complete, because it leaves all its worries 
> her. She has to take care of it. So if we trust God and let Him worry 
or us, we live contented and happy. 


) When the leader of a Nation puts complete trust in God, God makes 
im the instrument to guide the nation rightly. 


. We should think well of those who think ill of us. 
—1960 
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One Man’s cAnswer toa Question Baba Often oA! 


Baba: “Are you happy?” 
Francis Brabazon: “When I consider how my days are spent 
In company of God—singing His praise 
First in my heart and then in written lays 
For other lovers and sweet friends’ enjoyment; 
I wonder at such fortunate employment. 
Such happy days, such happy, happy days 
Cut in the fresco of beforetime maze 
Called living—sure, clear, without argument. 


These are the days that in the years to come 

Men will inquire of—probing every word 

He spoke, seeking the meaning of each look 

And gesture recorded ; some this, and some 

That, will find—some agrcement, some discord: 
Some will build churches, some will write a Book!” 


Come Sun and Son 


Come Sun and Son into our heart, 
Come primal Word and glowing Rose, 
And break our vanity and pose 

Of I and mine—our lives—apart. 
Darkness, by darkness, never knows 
Itself as dark—its utter night; 

Only the dawn the gladdening light 
Of morn and noontide shows. 

Yours is the streaming beauty bright 
That keeps our lives, in our heart sows 
That beauty which the fairer grows 
The more we feed it with our sight. 
Come Sun and Son and golden Rose 
Unfold your Glory in our heart— 
But, so to bloom means you depart 
And bring your Singing to a close. 


—Francis Brabazon 


| WHAT BABA MEANS TO ME 
By S. R. Meshram 


Twenty-two years ago, I had a chance of reading about Him. In 1937 
ead a newspaper, “Independent,” in which a description of His visit to 
gpur was published and the address where Baba stayed was also given 
the top. I could not get a chance of His contact as He had already left 
gpur. Anyway, afterwards | satisfied myself by visiting the house of 
-. Eruch Jessawalla where Baba had stopped and [ got all the necessary 
formation from him and his mother. Upon their consultation I wrote a 
ter to Baba in the beginning of 1938. Within a week I received a reply 
om Baba that I should come to see Him at Panchgani (Satara District), 
ere Baba was staying for summer. At that time I was a 14-year-old lad. 


On 8th April, 1938, dear Eruch made my arrangement to leave Nagpur 
ition and gave me a happy send-off to go to Baba. As I was a mere lad 
feared whether I would safely reach Baba or not. Midway at Kalyan, 
ie to lack of vigilance, I lost my luggage, except two orange packages 
ho were my companions in the journey. I felt extremely sorrowful to see 
yself being involved in such embarrassment and that my journey to 
iba was unsafe without any elder partner. In the evening I reached Poona. 
ow I was in a dilemma as to how I should arrange my conveyance to 
inchgani without money or acquaintance as I had lost everything. There 
elated my difficult pitiable condition to a bus driver going to Panchgani, 
id by Baba’s Grace he agreed to give me free conveyance to Panchgani 
d I felt myself slightly relieved. 


The bus brought me to Panchgani at about 4 p.m. in the evening, in a 
sappointed mood. I got down from the bus and saw that an unknown 
an (Mr. Jal, Baba’s younger brother) was anxiously awaiting to receive 
e. He directed me to the place of Baba, where a mast (God-intoxicated) 
med Mahomed was also standing by with a glass of water to drink, but 
his joy of God-intoxication it appeared that he had forgotten to drink. 
iba after finishing His tiffn was ready in pink coat to ask about me and 
y journey. I related to Him the entire account of my unsafe journey and 
. hearing from me Baba was satisfied that I was prepared to act according 
His instructions, and asked me to take rest and go to a separate room. 


The next morning, Baba personally came to our room. I was taking my 
th in the bath room, wearing underwear. Instantaneously Gustadjee came 
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to me and expressed through gestures (he being in silence). “Com. (i 
quickly, Baba wants you.’’ I left the bath and in the same condition © 
to Baba. Baba asked me how I slept and what thoughts were passir! 
my mind during the night. On hearing my thoughts, Baba rema) 
through Vishnu on the alphabet board, “Fit for this Path,” and accordigh,. 
He gave some instructions to be carried out daily. One of the main inst 
tions was to write daily for one hour “OM PARABRAHMA BABA.’ }} 
the third day I was permitted to leave Panchgani, and dear Vishnu ace: 
ingly made arrangement for my departure to Nagpur. __ 


After this first meeting, I had several times met Baba individuall+ 
well as in public programmes. Baba never calls anyone to see Him ur? 
one has the intense longing to meet Him and it is futile to see Him ung, 
one has intense longing to do so. Hence Baba avoids the crowds of pec 
assembled for His Darshan and allows Himself to be seen by a selec 
few who are ready to obey Him implicitly. Meeting Him in life is a 
markable incident and a turning point that remains ever green in or| 
mind. Baba is the goal of all human life. If we remember Him all 
time, we will surely and safely reach our destination. He tells us the priv 
tical way to train our minds, hearts, without which we are not able to tre 
the Spiritual Path. Baba interprets all religions in one. What is required) 
to stand up to the principles of religion to which we belong, to real) 
the ultimate Truth. To love Baba is a unique experience. Those who 
not understand what Love is can never understand Baba. Baba is the Oce: 
of Love. Baba is not to be judged or recognized through mind or intelle¢ 
which are the mediums for dealing with activities in the material spher 
His qualities are quite incomprehensible. They are beyond the capacity « 
our descriptions. If we attempt it, it is)but a reflection of the views of 
spectator. We cannot measure Baba’s Greatness unless we ourselves attai 
to His divine state. 


The contact: with Baba gets carved on the mind forever. In His Hol 
association we do ‘feel some unseen tremendous divine Power. Baba is th 
Creator of a New World Order. Baba pulls one who loves Him into th 
Likeness of Himself. Baba wants spiritualizati-n of the world, that is th 
solution/key to the problems and sufferings of the world. He brings worl 
unity. If people were to act according to His directions there would no 
have been so much sickness, sorrow, trouble and anarchy in the human race 


Baba has already revealed Himself to a chosen few. There are also a fer 
blessed souls whom Baba has given His precious Love. These selected one 
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sce, feel, and experience Baba’s Divinity. And they derive great inspira- 
|, peace and power continuously flowing from Baba. They are forbidden 
‘Baba to expose their experiences to others, and to keep them under safe 
‘tody. So these lovers are rather reluctant to exhibit them, 
Ynce in the year 1945, I was asked by Baba whether my mother had 
objection to allowing me to stay permanently near Him. I had told 
m that she won’t allow it. Hence, I was asked to return back to my 
ce, Jabalpur, from Meherazad. 


3aba’s one main characteristic is that He makes plans or promises and 
’s not seem to fulfill them. I understood that it is for His own spiritual 
sons and in the spiritual interest of the disciple that He does so. It is a 
stake to criticize Baba for His peculiar ways. In February, 1956, Baba 
1 promised and sent a telegram accordingly to visit my home (at 
valpur) ; but a week before the date of arrival He cancelled the visit. 
hen I asked Him again and reminded Him of the promise in Sahavas of 
oruary, 1958, He said He would be coming to Jabalpur after 700 years. 
ultimately I had to surrender to His Will. In the Sahavas gathering Baba 
d the Sahavasis how disappointed and displeased I was with Him for 
iceling His visit to Jabalpur. 

Baba’s personal touch and association is sufficient to change anyone’s 
ut. Baba is a living Avatar. He has power to infuse life into a thing 
da dead being. The moment you love Him, He will be dwelling in you. 
y human mind/heart which is harder than steel becomes soft like butter 
His Sahavas. The most degraded characters become saints in a second at 
s Command, or Glance. Baba is the food of our soul. One who loves 
m sincerely cannot live without Him. 

In Baba’s Sahavas consciousness of time, place and the entire world is 
t, and I automatically become engrossed and initiated into the Divine 
msciousness. 

Oh! Baba! In Thy Presence, I feel as if my heart is set on fire with some 
rning sensation of Divine Love. This Divine Love is the actual fire burn- 
- all impure and low desires in the One Longing to be united with 
ee. Being under the influence of this internal burning, I may express 
nething which others may take in a different way and may misunder- 
nd me to a great extent. I feel as if I cannot live without breathing the 
‘of this Love. This Love itself also gives me a rest and soothes my heart. 


NE WHO DWELLS IN LOVE DWELLS IN GOD. 
(This manuscript won the Third Prize in our contest.—Ed.) 
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WHAT I UNDERSTAND BABA’S TEACHID 
TO BE 


By Doris Leveson 


These notes are offered by one who comes to learn of the teachin. 
Baba—standing at the very threshold, humbly groping. 


It seems that Baba reiterates the teaching of Jesus, with amplific: 
and enormous illumination of some of His more obscure sayings. {| 
that were cryptic and apparently impossible to reconcile with the cc! 
tions in which we live become simple and logical in the light of Ba 
instruction. For instance, Jesus said, ““Be ye perfect, even as I am perfe 
Could anyone achieve that in a single lifetime? And again, He said thai 
should become as little children, to enter into the Kingdom of God. F 
shows how and why we are as children in the very beginning of une 
standing. He demonstrates the practical possibility of achieving, throw 
countless lives with their inevitable experiences, suffering and grow 
wisdom, this perfection which belongs to Jesus. Baba tells us where 
have come from and how we got here; where we are going, and how to 
there. Jesus imparted this knowledge to those in contact with Him w 
had “ears to hear,” i.e., who had had sufficient experience to see this Lig 
of Knowledge. Baba shows us how the soul progressing through all 1 
stages of inanimate life to animate life to human existence—gaining know 
edge through experience all the while—now begins to see, as a child si 
with limited comprehension, the fundamental laws of life—life eterm 
He gives the promise of fuller ae ae with growth. The “ear 
ee to “hear.” 


Jesus, when asked what was the first law, replied, “To love God”; at 
the second was, like the first, to love one’s fellow creatures. Baba shoy 
how these two commands are each involved in the other, in the unity | 
all creation, since all are one in God. 


Jesus taught the futility of accumulating material wealth and posse 
sions. “Lay not up treasure on earth, but treasure in Heaven.” “Sell : 
thou hast and give to the poor.” Baba emphasizes this teaching, telling 1 
to eliminate “wants” and be content with needs, and thus to live in hap 
harmony with our environment, wherever and whatever it may be. 
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_ Finally, Baba demonstrates the valuc of suffering and the need to accept 
> patiently, even gratefully, since only by ourselves suffering can we ever 
zarn the evilness of inflicting suffering. By paying for mistakes we learn 
ot to make them. He gives us the hope that by obeying these funda- 
nental laws, given for our guidance, we may live this present life with 
ourage and hope, with logic and serenity, and with the realization of life’s 
ontinuity. 


Nine Proofs Upon Which the Coming of the 


Great Master Is Based 
According to Abdul Baha 


1. That Great Master will be the educator of the world of humanity. 

2. His teachings must be universal and confer illumination upon man- 
ind. 

3. His knowledge must be innate and spontancous, not acquired. 

4. He must answer the questions of all sages, solve the difficult problems 
f humanity, and be able to withstand all the persecutions and sufferings 
reaped upon Him. 

5. He must be a joy-bringer and the herald of the kingdom of happiness. 

6. His knowledge must be infinite and His wisdom all-comprehensive. 

7. The penetration of His Word and the potency of His influence must 
2e so great as to humble even His worst enemies. 

8. Sorrows and tribulations must not vex Him. His courage and con- 
viction must be God-like. Day unto day He must become firmer and more 
calous. 

‘9. He must be the establisher of universal civilization, the unifier of 
eligions, the standard of universal peace, and the embodiment of all the 
vighest and noblest virtues of the world of humanity, 


What the World Needs 


By Irene Conybeare 
Born into an Oxford rationalistic family,* my brother and I were 
srought up with no religion at all, in fact we grew up free from any re- 


‘Sir John Conybcare, author of Conybeare’s textbook of medicine, and Dr. 
F. C. Conybeare, the Oxford Patristic scholar and Armenian expert. 
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ligious bias. However, the shock of the first World War threw a shade 
over my young life, and after my father’s sudden death, I began to tug 
my attention to the deeper truths. hitherto outside my ken. 


One day in 1934 the first signs of an awakening in consciousness tos 
place. I was walking along the road in a quiet suburb of London, whi 
suddenly a voice spoke in my ear. It was loud and clear and the worf, 
were “This is not Reality!” Startled. 1 looked around but there was nobo . 
there. Though momentarily disconcerted, I soon dismissed this incide.. 
as an hallucination. Not being versed in Eastern metaphysics, I kne 
nothing of Maya or the cosmic Illusion, i.e., the essential unreality of t 


universe, so the purport of the message was lost. 


Also at that time I knew nothing about the Indian Master, Meher Babs 
but some years later I discovered that he was staying in a house where 
had passed in hearing the mysterious voice. Apparently at that time 
was paying a brief visit to London, collecting his first Western disciples. 


Some weeks later I was resting in my room, thinking of nothing in pag 
ticular, when I became aware of a Presence . . . it was Divinity in essence 
Divine rays of Love, a Love we know rot on earth, were pouring dows 
enveloping and caressing. Caught up in the rapture of a Substance um 
known, I wondered—had a corner of heaven been lifted? Was my fathe 
perhaps with me, and had he brought some angels with him? For this wz 
a glimpse of a divine Love, sc sorely needed by our poor troubled earth. 


My attention had now turned to mystical experiences, because I ha 
been reading some mystical books, one of which had particularly impresse 
me. I was now staying in a Swiss Alpine village high up in the mountains! 
In a certain chapter of this book, “Man’s Highest Purpose,” it said thay 
we must meditate on the nature of the Divinity. I had gone for a long! 
walk up the mountain side, a winding path through tall pine trees, anc 
was now at a height of some 10,000 feet. Perhaps for the first time in my 
life I was absorbed in deep meditation. What was the nature of the Divin=} 
ity? I had never decided what the Divinity was, so how could I knows 
What was God? They say He is all around us, that He is man’s highest# 
state of consciousness. For only in that state can we contact Him... 


Here I had reached an open glade; the little village far below looked like®} 
a collection of dolls’ houses. For the first time in my life I was thinking 
about God. Before I had always felt that God was something altogether toc 
remote and outside of me even to think about. As I asked myself, What 
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as God?, I noticed a peculiar stillness in the air. It seemed not a leaf 
lirred, not a flower nodded. As I stood and listened, a faint sound seemed 
come from the far distance. The pipes of Pan? Or was it the winding of 
hunting horn? Could it be Krishna’s flute? The music grew and swelled 
. the air was now vibrating with heavenly chords. The only music on 
rth that faintly resembled it was that of Wagner in his most ecstatic 
coments . . . chords of celestial harmonies, an angelic orchestra, deep 
‘ling notes of a cosmic organ, high wind instruments with tones of colour 
id beauty unsurpassed by anything on earth. As the music soared I stood 
1ught up in a mystic vortex of harmonies which did not belong to this 
orld, in a bliss entrancing and divine. So this was the answer to my 
estion, What is God! 


{t was time to retrace my steps and go back to my hotel; as I did the 
usic followed me, growing fainter and fainter till all that was left of it 
as the high fluting of the pipes. That night in the quiet of my bedroom I 
membered the words, “This is not Reality.”’ Something had happened 
itside the material world of forms. So this was the answer to my query 
-that God was Harmony! 


According to esoteric literature and teachings, the entire world is a 
‘usical instrument and the purpose of the seven great spiritual Planes or 
dheres which man has to ascend before he achieves Self-Knowledge and 
‘nien with God, is to feel the Divine Pattern or Rhythm of the universe, 
hich again is dependent on the vibrational quality and power of the 
cosmic Tone. This again depends on the mind of man. Meher Baba has 
id, “One who really hears the Music of God in his heart —this is the 
onderful music, for it is the original music—loses his bodily conscicus- 
2ss and sees God.” But I had only the merest glimpse. 


Now I will.speak of my dreams looking into the future. The year 1937 
as an anxious one. The threat of another World War was in the air. One 
ght I had the following dream regarding the import of our future. I and 
relative were standing outside our home looking up into the sky above a 
iondon park. Away up in the blue heavens above we saw an enormous 
igry-looking storm cloud, massed in cumulative waves above us. Out of 
pointed the long black muzzles of four great guns, two to the East, and 
vo to the West. I thought, “This means war,” and in great distress I 
2gan to cry, for had we not come through the First World War. So now 
meant we were to have another war. Then a voice spoke, saying, ““God 
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has been blasphemed! He is angry! He is now going to speak!” 
woke up. 


The following night before falling asleep, I meditated on the dr 
What was the voice of God? For surely this was a warning, a presagi 
the world catastrophe to come. Armageddon had yet to take place } 
apart from Biblical prophecies there were many others throughout fim 
ages foretelling that stupendous events would close the Twentieth che 
tury. Was the Word again to be made flesh? Would there -be some for 
divine intervention to stop man’s total destruction of himself and }} 
planet? Was that why God would have to speak?—the Word again 
flesh in the Coming of Christ? 


The following night I prayed: ‘Dear Lord, please give me another dre 
—when and where?” The answer came the same night. This time I fou, 
myself walking quietly along the bank of a wide and peaceful rivenj} 
noticed on my path, a clump of unusual white flowers, outstanding f§. 
their beauty and quality of texture, strange flowers I had never befi™. 
seen. The landscape was at rest and all seemed peaceful. I saw a few peo: 
walking about unconcernedly. Suddenly the atmosphere changed. I turr 
around and saw something gleaming white away down the reach of & 
river. It was the crest of a huge tidal wave coming very slowly upstreay 
Good gracious, I thought, we shall all be drowned For I could well see th 
this slowly-advancing wave would in time flood the ground all arou# 
us, for it spread out in a flat expanse to the far horizon — the plains 
civilization! 

As I searched for a means of escape, I noticed that the path, symbolizir 
the Mystic Path, wound away across the plain and in the distance was 
pyramid-shaped hill. ‘““We must all make for that hill, and I must war 
the people!” As I shouted, I woke up. 


It was not until 1952, when for the first time I visited Meherazai 
Meher Baba’s retreat, that I saw the pyramid-shaped hill of my drea 
There it was standing close to the retreat! 


So these two dreams plainly indicated the catastrophe which wo 
slowly overwhelm our present civilization. At the time I had underst 
nothing of their symbolism, especially the pyramid-shaped hill, whie 
signified the mystical triangle which stands for the soul’s journey throu 
creation, back to its divine Self, or the Oversoul. For as we know the sou 


in itself is not part of creation, but is as much inside it as outside it, i 
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'e sense that creation is but an illusion and not Reality. The white flowers 
1 the Path stood for purity, the only way that leads to the necessary 
rification of our consciousness if we are eventually to progress to the 
ltimate Goal which is our divine Self. 


Neither at that time had I heard of the Silent Master of India, nor of 
\s message to the world; that when he broke his silence, the New Dis- 
nsation would come into being. To save the world from total destruction, 
ere had to be a descent of the Christ or Buddhic Consciousness, a new 
\vakening of the Spirit, to replenish and rejuvenate our poor, tired, tor- 
jired earth. Thus the Word would again be made flesh! 


The Second World War started in 1939. It was in the spring of 1940, 
4iat J met one of Meher Baba’s disciples in London, Will Backett. He 
ard about my dreams and experiences and explained to me their connec- 
on with Meher Baba. It was with great interest that I listened... that 
ba was the Avatar of our Age, also of the revelations to come. Greatly 
apressed, I reflected deeply as I walked homewards across the park. 


Thinking about my new friend, I could not help wondering if he was 
pta little... (I tapped my forehead). It was difficult to believe anything. 
id he not seem quite bemused over this Master of his? Could Meher Baba 
ally be the Messiah or Avatar of our epoch, the Lord of the Second Ad- 
jent? It seemed incredible . . . but did we not need a new dispensation with 
» many living under the shadow of fear, hatred and oppression? Millions 
ere groaning under the totalitarian sway of dictatorship. How would the 
ar end? How could these hapless people be saved? Yet were we not all to 
ame for the wars which scourged the earth. Was this Meher Baba genuine 
* just another fake messiah? Had not Jesus said there would be anti- 
hrists? 


As I mused J became aware of a strange warm glow. It seemed to have 
scended from the air, or perhaps it came from within, I do not know. 
his seems a prosaic description, but words are not adequate. This divine 
idiance grew and grew and warmed me through and through. I was being 
aught up in an intense mystical initiation ... for was I not being bathed 
i rays of divine Love, warm, palpitating vibrations pouring down from 
aven? 


It was a much greater and more intensified experience, but similar to 
initiation which had taken place in London in 1934, when I had imag- 
ed that perhaps my father was with me and had brought some angels 
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with him! So this was the direct answer to my guery, straight from Indi 
Some weeks later, I again saw my friend and told him what had happene 
and that I felt my whole life was changed and that I must go to India. 
remarked, ‘‘This is very interesting; you experienced indirectly what son} 
experience when they meet Meher Baba for the first time.” 


For several months afterward, there were moments when this war] 
loving current seemed to pass through me on to others. It did not belong 1] 
me, but came from an outside source. I was but a channel. I have not fe} 
it since, but I know for certain that this divine energy of Love Essence | 
going to change the world. What else could bring about the univers: 
Awakening of the Heart, so sorely needed, if humanity is to survive if 
present impasse? Meher Baba has said that the New Humanity will comi} 
into existence through a release of Love in measureless abundance, and thij 
release of Love will come through the spiritual awakening brought abou}, 
by the Masters. Let us believe him. 4 


Sahavas Glimpses 
PART II 


By A. C. Chari 
Sunday, 23rd February, 1958 


Baba arrived in the camp at 8:15 a.m. and after his preliminary meet=j 
ings with the close Mandali and the management, He arrived in the Meet=} 
ing-pandal at 9:05 a.m. ; 


Godavari Mata (the renowned lady-saint of Sakori now in charge of} 
Upasani Maharaj’s Ashram) also.came along with Baba in a separate caf) 
and she was seated on another upholstered chair on the dais to the right 
side of Baba. She was accompanied by two of her close disciples or nuns. As | 
usual, the proceedings commenced with the opening Arti (devotional song) | 
on Baba by the Gujerathi and Andhra group. | 

Baba at first made inquiries of those who were ill. “In the first week, I 
introduced Godavari Mata to all the Sahavasis, and I now want to intro- 
duce her to you all. I want to tell you all something of her greatness. Eruch 
will now read out the points I had told the first group.” 


Eruch now read out: “On 18th February, 1958, Baba introduced Goda-_ 
vari Mata to all the lovers present. Baba said: ‘I feel happy because Mai— _ 


i 
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Pavari Mai or Godavari Mata—is near Me. I have been telling My lovers 
lx and then that as Yashoda was to Krishna, Godavari Mata is to Me 
aba). Godavari Mata is my Yashoda. I will explain the background. 
inen I was Krishna, Godavari Mata was my Yashoda Mai. . . Godavari 
'ta was the beloved disciple of Upasni Maharaj, People who came to pay 
mage to Upasni Maharaj used to also pay homage to Godavari Mata. 
yw, Godavari Mata occupies the Gadi (the throne or seat) at Sakori of 
+ late Upasni Maharaj. Thousands all over India revere her. . . . Godavari 
ata has tenderness, humility and greatness. I call her ‘Mother,” and yet 
> bows down to me; J call her “Yashoda Mai” and yet she performs my 
ti. Is this not humility and greatness?’ 


““There is also ancther side of the picture. Some days before Upasni 
tharaj dropped His body, He and I met near Sakori in a hut by previ- 
s arrangement. Upasni Maharaj wept like a child and folding his hands 
wing to me, he said, ‘“Meherwan, you now break your silence.’”’ But I, 
ba, would not break My silence. Then, Upasni Maharaj said, “I shall 
yn drop My body. You keep an cye on Sakori; let your “azar”* be on 
kori.” ’ 


““T want to talk about Myself. I am the Ancient One. Not a leaf has the 
aver to quiver without My Wish. I am the One Who knows everything 
out everyone. | know full well all the hardships which Godavari Mai 
countered after Upasni Maharaj passed away, in Her attaining the 
zadi” and in running the Sakori Ashram. ... I am very happy and very 
eased with Godavari Mata and I love Her intensely as Mother.’ ” 


The congregation acclaimed, “Godavari Mata—Ki Jai!” Baba wanted 
i . . . . 

e Andhra Bhajan group to sing some devotional songs in Telegu, after 

hich He said He would give some discourses on certain topics. 


Eruch: “Today is the day for discourses. This morning, when we were 
ming here from Pimpalgaon in the car, I reminded Baba that He had 
ven a very good discourse on ‘Obedience’ in Poona and Bombay recently, 
d that all of us liked it very much. It is said in a simple style but its 
eaning goes deep down. I suggested to Baba that the Sahavasis should have 
at discourse and Baba agreed to that suggestion.” 


Baba wanted R. to recite the Persian couplet of Hafiz and then it was 
anslated in English, Telegu and Gujerathi. 


piritual eye, glance. 
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“How can you pass along on the Path of Truth, unless you step ou. 
the boundary of your own nature?” 


Baba: ‘“This Path (of Spirituality) is full of difficulties and sufferiy 
Even the yogis and saints have not fathomed the State of My Reality. j 
now, we heard in Hafiz’ couplet, his saying ‘our nature.’ What is tf. 
‘nature of ours?’ I am not going to repeat the theme of Evolution i.’ 
Consciousness now. I have said much about this in the books. We st 
with the birth of a child, one human child, for example. The birth of * 
- human child is due to his past ‘Karmas.’ No sooner has he taken birth tl! 
he begins to experience the ‘sanskaras’ acquired out of his past lives. - 
what will be the nature of the child? The nature of the child will, 
course, be his past ‘sanskaras.’ That child must act, feel and think accord) 
to his sanskaras accumulated in past lives. There is no way out, and_ 
must experience them. That is the LAW of ‘MUST.’ To add to this pr 
ciple of ‘must,’ the environmental circumstances are such that they h fj, 


does the child see the light of earth (whether it be male or female), it f 
gins to grow older day by day. It has to weep as soon as it is born. It mw 
be given milk-diet. The child must grow bigger and bigger. It must ha 
a name. Its sex, etc., are determined by the ‘principle of “must.” ’ The chi 
knows not whence he or she has come from. It has no thought of all thi: 


because of his or her ‘nature,’ — not ‘Nature.’ Hafiz refers to the natu 
een ) of a child. It is oe law of ‘must.’ That is the ‘nature’ r 


are a man or woman, that you hate a body (sickly or healthy, beautiful 
ugly, etc.). It makes you think that you are hungry, robust, unwell, etc. 


Baba continued: ‘““Now, we come to the difficulties on the Spiritual Pat} 
What are the difficulties? It is always impossible to fathom My Origins 
State of Reality, on the Spiritual Path. Why? I shall explain to you the res 
sons. What does Hafiz say? Hafiz says: ‘Step out of the boundary of you! 
nature. It means “Go against your own nature.’ Your nature makes yoy 
think that you feel hungry and want food. When you feel hungry, yor} 
demand food and eat, etc. Hafiz wants you not to eat; that is going agains 
your nature, ie., ‘stepping out.’ If your nature says you are not feelin); 
hungry, according to Hafiz, you must go against it and you must eat, an) 
eat much. When you feel like sleeping, according to Hafiz, you must no) 
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jep; this is what we gather from Hafiz’ couplet. But, does it really mean 
this? No. I shall tell you what Hafiz really means. According to Hafiz 
stally, if you wish to see anything, you must not see it. If you don’t 
‘nt to see anything, you must see it. This is what is meant by ‘stepping 
t of your nature.’ We can go on giving innumerable such examples of 
ing against one’s nature.’ Take another instance. When you run up an 
|:line, you will pant for breath; in such a case, you must not pant, you 
ist breathe normally. Contrariwise, when you feel normal, you must not 
‘| normal, you must breathe hard or pant for breath. Therefore, it is 
}nost impossible to ‘step out of the boundary of your very nature,’ and it 
therefore really impossible for you to realize Me as I really am. Then, 
nat shall we do? Hafiz comes to cur rescue and gives us a solution. But, 
ut solution, too, is very difficult, impossible, but somewhat less difficult or 
Js impossible. Hafiz says: —” 


ords thereof. It was recited in Persian and later, Baba gave the English 
inslation. It was also translated in Telugu and Gujerathi. 


'Baba translated thus: “O, you mad one, if you have that madness to 
|ilize God (to attain Bhagawat-sakshatkaram), then, become the dust at 
2 feet of a Perfect Master.” 


He continued: ““We are coming back to ‘becoming dust at the feet of a 
irfect Master.’ What does Hafiz mean? Dust has no thought of its own. 
} has no will of its own. Dust can be trampled upon, put on the head, 
‘d be suspended in the air. There is no truer and better example of com- 
ete obedience than ‘of becoming like dust.’ ” 


“If any of you do not understand, don’t worry. Just be looking at me 
id be thinking of Me. That will do,” Baba said. “What do we mean by 


edience’?” 


Eruch was asked to read out the points noted by him last week, and in 
na and in Bombay. They were then and there confirmed or added to 
ghtly by Baba, while Eruch was reading his notes: 


“There are different types of OBEDIENCE. 

I. Obedience of soldiers—from patriotic motives. If a commander 
orders ‘shoot’ the bullet is fired by the soldier, without giving a 
second thought. ‘... Theirs not to reason why, 

Theirs but to do and die...’ 
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II. Obedience of a paid servant—the more and the quicker his | 
the greater is his ‘Yes, sir,’ to his master. 

III. Obedience of a slave in bondage—his is compulsory obedie 
We have heard that in olden days when slaves were bought § 
sold, theirs was a miserable life. They did their work because ti 
were lashed and because they had no other recourse but to © 
under compulsion. 


the willing obedience—no fees or consideration, no expecta’ 
of return or reward, but love alone. : 


“Having dealt with the foregoing four types of OBEDIENCE, the © 
mentioned one is the real type of Obedience—the willing obedience a 
lover. Even in this last mentioned type of a lover’s obedience, there are ¢ 
ferent stages of what is called ‘willing obedience.’ They are as follows: 


““(a) The first stage: the lover uses his common-sense and discriminat. 


head’ (D. the son of G. is sitting by the side of G. and in front of Bab» 
G’s common-sense would tell him to hesitate and G. would begin to thir 
“How can Baba say that, and ask me to kill my son? Baba would not h 
meant it seriously.’ Then I, Baba, remind G., ‘I am telling you very seriou? 
and in all earnest. You cut your son D’s throat.’ Again, G’s common-ser’ 
and discrimination comes to play, and G. gets up and goes in search off 
blunt blade and thinks, ‘Baba must have meant that I should just inflict: 
small cut on my son D’s throat and Baba would not have meant that! 
should kill D, Just inflicting a small cut with a blunt knife or blade w 
satisfy Baba; Baba has not ordered that I should actually separate the he 
from the trunk, Baba only asked me to cut.’ Thus G. neither disobeys Ba! 
nor does he do any serious harm to his son D, This is one stage of willin 
obedience. 


“(b) A still higher stage, that is, one stage forward. Baba calls G. arg 
tells him, ‘Cut the throat of your son D.’ G. gets up with no cheer in hi 
heart and shuts his eyes and cuts the throat. This is called ‘castor-oil obed! 
ence.’ He does not use his common-sense or discrimination, he does n@ 
like obeying. He is not willing to do it cheerfully. You know what is meari} 
by ‘castor-oil obedience.’ When I was a child, I remember that My mothe 
used to give Me castor oil and that I would gulp it down My throat, closin’ 
My eyes and nose and I would do it quite unwillingly with no option but t™ 
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‘“(c) Highest stage of willing obedience: Here is an example or illustra- 
a: If [, Baba, tell G., ‘Cut through the throat of your son D.,’ he (G.) 
ls quite happy and cheerful and wholeheartedly cuts D.’s (his son’s) 
oat and feels satisfied because he has thereby pleased the Master. I call 
5 type of obedience ‘complete obedience for the pleasure of the Beloved.’ 


“h can give such obedience to a Master. Those on the Sth or 6th planes 
the Spiritual Path alone can give such obedience to the Master. As an 
istration, I tell G., ‘G., you have come here. We don’t find D. your son 
fre. Why is he not to be seen’? (Remember that D. his son is actually sit- 
|g by his side before Me). This absolute obedience leads G. to such obliv- 
| he does not see D. his son by his side and also tells Baba, ‘Yes, Baba, D 


}BABA wanted the discourse to be concluded by the recitation of one 
dre couplet of Hafiz. R. was asked to recite it in Persian and later Baba 
ve the English rendering of it and as usual, it was followed by transla- 
ns in Telugu and Gujerathi. The translation was thus, as given by Baba: 


“After spending years and years of intense longing for God, one out of 
iousands of ‘Mardan-e-Khud@ realizes God.” 
VOut of millions of those who live not so much for themselves but for 
(d only, only one realizes God.” 


} . tc 5 a = a . 
@Baba continued: ‘““This gives us some idea of the difficulties on the Path of 
§f-realization. ‘Mardan’ means the male population. It means the ‘real 
@ le or real man’ and He is of God. Only one out of such millions can 


§ lize God after years and years: ‘on intense longing for God.” 


f The time was now 11:40 a.m. ay Baba asked the Bhajan (devotional 
$igs) to be continued. A poem specially composed on Baba by Yogi Sud- 
iu . 
@ananda Bharati in Telugu was sung by the group of singers. Baba appre- 
ted the poem and the way it was sung. Godavari Mata was seated on the 
is by Baba’s side all the time and Baba announced that, after the songs 
4d the closing Arti song, Godavari Mata would leave the place and then 


@me back on Baba’s Birthday, 25th February. Baba also desired that after 
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the Arti song, when Godavari Mata was about to leave the Meeting-panc| 
the congregation should acclaim Her by shouting “Godavari Mata—} 
Jai,” in addition to the usual “Avatar Meher Baba—Ki-Jai.” Godav: 
Mata left the Meeting-pandal at about 12:05 p.m. 


Baba wished that none should rise up or leave the hall. Some newcomé 
who arrived only that morning for the Sahavas were called to the dais a: 
were asked to embrace Baba and take His “darshan” by touching Bab: 
feet. Some of them were Christians and in the village from which thy 
came, a solitary one among Hindu parts, out of a total population of 2,0) 
villagers, 1,400 were converted Christians. In this village, Baba was mui 
worshipped by the villagers including the Christians. The name of t 
village is Kesavaram in East Godavari district (Andhra Pradesh). - 


At about 12:10 p.m., Baba continued: “This morning, Pendu, Vishr 
and Adi told Me that some of you from Andhra wanted to arrange speci 
programs for the birthday on the 25th instant. I am happy. I permit . 
to arrange any program you like and you are free to do what you like. Y 
may speak to the management and do what you like.” 


“T am told that some want ‘Pada-pooja’ to be done to My feet. All can 
not do it. There is no time. In the afternoon of the birthday, I am givin 
public darshan to the villagers and the local people from Ahmednagar an 
surrounding places. So, some solution must be found. I want you to agre! 
amongst yourselves and choose in all 12 women and 12 men to do thi} 
‘Pada- pooja,’ on behalf of the rest. It is for you to decide and select whor 
the 12 would be. Later, after the Pada-pooja (on the 25th) all can ap 
proach Me one by one and have “darshan.”’ You can garland Me and cai 
touch My feet. But on that day, there is) no time for embraces. Last night 
I was engaged in My Universal work and when I was lying on the bee 
and changed sides and pressed ariy part of My body, I felt pain, and thay 
was due to the program of embraces yesterday. On the birthday, let the 
be bhajan programs, while the Pada-pooja and darshan are proceeding.” 


One devotee got up and remarked: “If we cannot agree among our 
selves about the 12 men and 12 women to be chosen for the Pada- pooja 
we are not fit to be here.” Baba appreciated this and asked him to maké 
the choice which would be acceptable to all. Baba added that the 12 men 
should include the entire male congregation, that is, Andhra, Calcutta,. 
Madras and Gujerathis. Baba said that after the Pada-pooja (which alli 
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old gee every one could partake of the water as His prasad. Regard- 


hilable. Baba Saad, “So far as J am concerned, this is not any special 
icasion. It might be and should be for you all. For Me, every day is My 
-thday.” 


Baba wanted all to go for lunch and to come back to the Meeting-pandal 
| 3 p.m. “When I say 3 p.m., it means 2:30 p.m.,”” commented Baba. 


After Lunch. All the Sahavasis reassembled in the Pandal by 2:30 p.m. 
iba arrived from his cabin in the camp by 2:45 p.m. Baba noticed that 
any had not yet arrived and jocularly remarked, “I hear a lot of noise. 
ire they snoring in the men’s dormitory? Go and wake them up and ask 
vem all to come in soon.” 


Some tried to suppress their coughs, and Baba remarked, “No one should 
)ppress coughs; all may cough freely. Be free and comfortable, and be 
ease.;: 


Baba added: “This morning I gave different categories of Obedience. 
he obedience of some of my lovers does not come in any of those cate- 
ties. Their obedience is altogether of a different type. 


“In the last circular issued to the Sahavasis, it was specifically mentioned 
at none should seek to have separate interviews with Me. When I call 
meone to My cabin, it is a different thing, it is My wish. Some have come 
“om very long distances from distant parts, not India, but Pakistan, etc. 
‘ter undergoing great difficulties, and it is more than 10 or 15 years since 
ey had seen Me, some even 20 years since they last saw Me. They are 
dent lovers of Mine. If I call them to My cabin, just for a light chat, it 
des not mean that they are being given special interviews. Even suppos- 
ig that I in any case, do give any person or party an interview, it is My 
ish and it will not mean that others should ignore My circulars and press 
r interview. There is no time here even for ‘serious talk’ and where is 
e time for Me to indulge in gossip? I called them just to inquire of their 
elfare and not necessarily for any interview or gossip. There are some 
»yers who are obedient to Me and want to adhere 100% to the latest cir- 
lar, and they ask, ‘Baba, others have been called by you to your cabin 
ran interview; but what crime have we committed except that we are 
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type.” 


Baba continued: “I have been meeting my lovers of Poona, Bombay @ 
Gujerat so often. If someone from that group insists on an interview, 
tells me as above, it hurts me. Each one who approaches Me says that} 
will only take a short time, just 5 minutes. If the Poona and Bombay peo) 
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clusion, and I want your final word. Either you should come individual 
today and tomorrow and spend the whole Sahavas period like that; or y 
should drop the idea of individual interviews and be here in this Meetir 
pandal, where I shall remain with you all, give discourses and listen to 
‘Bhajan, and you can all see Me and I can be with you all here. Please dec} 
and tell Me which you prefer. On the one hand, I want you all to hear cu 
tain important things which I want to tell you. If you all take Me to” 
God, and God is all-knowing; what is it that makes you or some of 
come to Me individually, and bring your difficulties?” 


Baba continued: “For those on the Spiritual Path, I am the SUN givu}™ 
Light and Life to them. There are some who blast themselves completely 
the rays and the heat of this Sun. Some want only the warmth of the Sv 
and they are a little away from the Spiritual Path. There are others will 
want to be in the comfortable shade and who also carry an umbrella whe 
they tread on the Spiritual Path. These three types are on the Spiritu 
Paths; 


Baba again referred to individual private interviews which some soughi| 
notwithstanding His circular. Baba said; “I want your word and decisios! 
For Me, Baba, it is all the same. whether I am here in the Meeting-pandif) 
or in My cabin in this camp, giving individual interviews.” 


: 
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The congregation with unanimous voice all shouted: “We want Sahavs 
here in this Meeting-pandal.” : f 

Then, Baba said: “Now see that you all do not gather ’round My cabi : 
lingering or peeping in, trying to gain entrance or catch my attention ‘a 
an individual interview. If I want to call anyone, I will certainly call hir 
and wait till he arrives, wherever he or she may be at the time.” 4 


Baba: ‘““Now, we will start the discourse on ‘“Opium-Addict.’ At lao} 
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otinued tomcrrow also. I will tell a few points and allow some respite for 
ajan and again continue the discourse. It will relieve the monotony. If 
lu go on continuously listening, you will feel drowsy. Quite apart from 
pur feeling drowsy, I myself am feeling drowsy and I do some relaxation 
the shape of listening to some Bhajan or some jokes. This discourse on 
| pium-Addict’ is a wonderful one.” 


Eruch was at first asked to read out the points given by Baba in the last 
2ek’s Sahavas. 


Baba: “An unauthorized person permitting others to bow down to him, 
ays a losing game, when those who bow down to him are in the game. 
ne sanskaras of those who bow down are placed on the man who is bowed 
own to, and this is the cause of loss and burden to this man who is bowed 
»wn to; he cannot bear such loss or burden.” 


“Having no real worth or greatness, to assume greatness is also the play 
the “ego” (egoism). To express that one is a saint, without really having 
fe inherent greatness and just to assume an air of greatness, is the play of 
soism. It is feeding one’s ego with intense pleasure and happiness.”’* 


Eruch said: “Baba now wants some Bhajan and after awhile, He said He 
ul resume the discourse.” The time was about 3:45 p.m. “Baba says He 
Hill be here till about 5:30 p.m., after which He will leave for Pimpalgaon. 
‘e wants all to go and have tea and come back soon, and not to miss any- 
ung.” When tea was being delayed, Baba remarked, “The management 
ows that I wanted you all to be here by 3 p.m. and tea should have been 
}2pt ready and taken before you all assembled here.” 


} People went for tea in batches and returned. The Bhajan was also going 
}) in the Meeting-pandal. Baba did not leave the pandal, but continued 
Jitening to the Bhajan and cracking jokes with some, as usual. He was also 
}oticed suddenly to be serious and playing his deft fingers and this gave 
Jie impression that He must be working in other spheres. 


At about 4:35 p.m., the discourse was resumed by Baba. He ended it by 
Jying: “So, through this opiumised saint, good and bad recoil and rebound. 
Vitimately, the cause of all this is all My Play. It is neither the fault of A. 
- D. or M., because J am in A. and D. and M. It is My Play (leela). 1 am in 
Veryone and I do everything and 1 also do nothing.” 


or this discourse on “The Play of Ego” see Sahavas Issue, Vol. V, No. 3. 
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At 5:30 p.m. the concluding Arti song was sung by the group. Th 
after, Baba said: ‘Be brave, be happy. I and you are one. The Infinite t- 
eternally belongs to Me will one day also belong to every individual. Reme 
ber ‘I and you are One’ and not ‘You and J are one.’ ” 


(By the way, the foregoing saying of Baba, “I and you are all one” 
not that “You and I are one,” corresponds to the saying of another Mast: 
Sri Ramakrishna Paramahamsa, which runs thus: “God is.in every m 
but every man is not God.) 


Baba continued: ‘Tomorrow is the day for workers. I want all grow 
workers to gather together, not by centers, but all workers in one grov 
Everyone will say that he is a worker. It is not possible to gather all undi 
the ‘workers’ meeting.’ The organizers should select the workers. T! 
workers’ meeting will be between 3 and 5 p.m. tomorrow afternoon. I w' 
talk to them about ‘Real work and real workers.’ The workers selected — ‘ 
attend tomorrow’s meeting should be such that they are real workers. I wi 
lay stress on real work and real workers. J want work to be done as ‘work 
otherwise, I say, ‘let there be no work at all!’ Hypocrisy and egoism I w 
not tolerate. Tomorrow I will explain in detail about this in the worker] 
meeting. Some of you workers who attended the last week’s workers’ meet! 
ing need not attend tomorrow.” ; 


Baba left the camp for Pimpalgaon at about 6 p.m. The Sahayasis spem 
the rest of the day and night exchanging greetings and their experiences anv 
all were one in their ardent love and devotion to Baba. Some gave devotiona 
songs in the tents. Some devotees distributed free literature and small block! 
prints of Baba’s photos amongst the Sahavasis. There were good sales 
books, photos, etc. 

In the night, between 8 p.m.'and 10:30 p.m. there was a meeting o 
the Andhra lovers as to the plans of Pada-pooja to Baba on the 25th inst. 
(Baba’s birthday), a joint money offering as a purse, and the special ar- 
rangements to celebrate the Birthday. There was difference of opinion as 
to the various matters and ultimately the meeting concluded with no defi 
nite conclusion arrived at. Some preferred individual offerings to be place 
at Baba’s feet and others voted for a united and joint offering in the name# 
of all the Andhra devotees. For Pada- pooja, each wanted to participate an 
there was much discussion as to the method of choice of the 12 men and 12° 
women whom Baba wanted to be chosen. 


to be continued 
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